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SATANISM AND THE 
WORLD ORDER . 


In an old novel, still famous and once widely 
popular, the writer, oppressed with the 
burden of evil in the world, gives to her 
heroine the name Consuelo, ‘‘ Consolation,”’ 
and makes her half-mad hero a descendant of 
a strange sect. He is one of those Bohemian 
Lollards who, despairing of any sympathy — 
from God, threw themselves into the pro- 
tecting arms of their fellow-outcast, fellow- 
sufferer, fellow-victim of persecution and 
slander, the Devil. Their word of salutation 
was: ‘‘ The Injured One give you greeting,”’ 
or “ The Injured One give you blessing.’ 
And they made of the Injured One a figure 
rather resembling the suffering Christ, a cham- 
pion of the poor and lowly, a Being more 
than persecuted, more than crucified, but 
differing from Christ inasmuch as he was no 
friend of Pope, priest or Emperor, and there- 
| 7 
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fore presumably no friend of God; he was: 
still unconquered and unreconciled. If the 
belief seems to us bizarre or even depraved, 
it can only be for a moment. The clue to it 
is that it is a belief of the persecuted and 
helpless, who know their own innocence and 
deduce the wickedness of their rulers. To 
these pious and simple mountain peasants, 
followers first of John Huss and Zyska, and 
then of leaders more ignorant and fiery, the 
world became gradually a place dominated 
by enemies. Every person in authority met 
them with rack and sword, cursed their 
religious leaders as emissaries of the Devil, 
and punished them for all the things which 
they considered holy. The earth was the 
Lord’s, and the Pope and Emperor were 
the vice-gerents of God upon the earth. So 
they were told: and in time they accepted 
the statement. That was the division of 
the world. On one side God, Pope and 
Emperor and the army of persecutors; on 
the other themselves, downtrodden and poor, 
their saintly leaders hunted like beasts, and, 
above all, their eternal comforter and fellow- 
rebel, that exiled Star of the Morning, east 
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into darkness and torment like his innocent 
children. Let them be true to him, and 
surely his day must come ! 

_ Satanism in this sense is perfectly intelli- 
gible, and may be strongly sympathetic. 
We need pay no attention to the mere name 
of Satan or Lucifer; the name is a mytho- 
logical accident. The essence of the belief is 
that the World Order is evil and a lie ; good- 
ness and truth are persecuted rebels. In other 
forms the belief has been held by many 
Christian saints and martyrs, and notably 
by the author of the Apocalypse. But we 
should notice that it is diametrically opposed 
to the teaching of almost all the great moral 
philosophers. Plato, Aristotle and the Stoics, 
St. Augustine and Thomas Aquinas, Kant 
and J. S. Mill, and Comte and T. H. Green, 
all argue or assume that there exists in some 
sense a Cosmos or Divine Order; that what 
is good is in harmony with this Order, and 
what is bad is in discord against it. I notice 
that one of the Gnostic schools in Hippolytus 
the Church Father (vii. 28) actually defines 
Satan as “‘ The spirit who works against the 
a ” ; the rebel or protestay;+ 
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who counteracts the will of the whole, anc 
tries to thwart the community of which he 
is a member. Ancient philosophers are 
particularly strong on this conception of 
evil, and on the corresponding conception 
of human goodness as being the quality of 
a good citizen. The world or the universe 
is one community, or, as they call it, one 
city; all men, or perhaps all living things, 
are citizens of that city, and human goodness 
consists in living for its good. God’s provi- 
dence or foresight consists in providing the 
future Good of the Universe; and it is our 
business to be to the best of our powers 
vroupyot tig Osiae mpovotac, servants or 
ministers of the divine foresight (Diodorus 
I). Thus goodness becomes identical with 
loyalty, or with what some of the persecuted 
Christians called wiore, faithfulness. There 
is an army of God, and there is an 
enemy. And the essential sin is rebellion or 
treason. 

Loyalty is thus the central and typical 
virtue; but loyalty to what? So far we 
can only say it is loyalty to the Cosmic 
Process, or the Purpose of God, or the good 
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of the whole, as representing that purpose. 
But in practice, for the ordinary human being 
who has no oddities or idiosyncrasies of 
belief, this central virtue takes the form of 
loyalty towards the most important active 
whole of which he is a member. 

In practice, the good of any large society 
is accepted as sufficiently near to the Good 
of the Universe to justify a man’s devotion 
to it. A man whose life was really devoted 
to the welfare of New York, assuming, of 
course, that his idea of the welfare of New 
York was reasonably adequate and sensible, 
would certainly count as a good man. It is 
speculatively possible that the good of the 
universe may demand the misery and degrada- 
tion of the inhabitants of New York, but it 
is one of those possibilities which need not, 
in ordinary opinion, be taken seriously. A 
fortiori, a man who really devoted his life 
to the welfare of all the inhabitants of America 
or of the British Empire, or all the inhabitants 
of the German Empire, or, still more, the 
inhabitants of the ancient Roman Empire, 
would be accepted as a good man leading a 
good life by all but the eccentric or prejudiced. 
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If a person of this type is blamed—such as 
Cecil Rhodes or Bismarck, or William II 
or Augustus—there is always an implication 
that his conception of what constituted the 
welfare of his whole was wrong. He professed, 
and perhaps thought, that he was promoting 
the welfare of his great society, whereas he 
was really doing something quite different : 
inflaming its ambitions, or flattering its 
vices, or the like. : 
The point of interest comes when one of 
these vast wholes begins to identify its own 
good with something which incidentally 
involves the evil of another whole, whether 
small or great. We most of us, for instance, 
look upon the late German Empire as an 
organization so hostile to humanity as a 
whole that it had to be destroyed. But it 
is worth noting that in any of these great 
organizations far the greater-expenditure of 
time: and energy is devoted to the good of 
its ‘members, to such ends as education; — 
transport, industry, agriculture,- government 
and the administration of justice; and the 
evil it does, even when it is enormous, is ) 
mostly either unconscious or else accidental. : 
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The clearest, and perhaps the most tragic, 
case is that of the Roman Empire. 

If we try to enter into the mind of a good 
Roman official, like Pliny, for instance, as 
shown in his letters to Trajan, he seems to feel 
that the service of Rome was for him the 
nearest approach possible to the service of 
God, or the helping of the human race as a 
whole. Rome, he would say, had doubtless 
her imperfections ; and not all Roman pro- 
consuls were worthy of their high calling. 
But, when all deductions were made, the 
Roman Empire meant peace throughout the 
known world; it meant decent and fairly 
disinterested government; it protected 
honest men. from thieves and robbers; it 
punished wrongdoers ; it gave effective help 
to towns wrecked by blizzards or earth- 
quakes, or to provinces where the crops had 
failed. It spread education and civilized 
habits ; it put down the worst practices of 
Savage superstition. And, if any improve- 
ment in the practice of governing human 
beings could be pointed out, on the whole 
a good Roman governor was willing to 
consider it. If Pliny had been asked what 


£ 


14 SATANISM AND THE WORLD ORDER | 
tseeeee enneeeementemere cet SY 
was the greatest calamity that could befal! 
the human race, he would probably have 
answered, ‘‘ The overthrow of the Roman 
Empire’’; and it would have been hard 
to contradict him. One might have argued 
that, in nation after nation, Rome had crushed 
a native art and culture, and put in its place 
a very dull and mechanical civilization, with 
little life, or beauty, or power of growth ; 
that it took the heart out of the local religions, 
and put in their place a dead official ceré- 
monial. But such arguments would have 
been met with an incredulous smile, as 
similar arguments are nowadays. Pliny 
would answer, very justly, that if the various 
subject nations all preferred Roman culture 
to their own, surely that must be because 
Roman culture was obviously superior. If 
they accepted the Roman official religion, it 
must be for the same reason. As a acl 
of fact, he would add, the religion of Roma 
Dea, the acceptance of the spirit of the Roman 
Empire as something to be regarded with 
awe and love and worship, was the nearest 
approach to a truly philosophical religioll 


that uncultured men could assimilate ; and, 
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after all, Rome never suppressed or injured 
any local religion that was not criminal in 
its practices. All that Rome asked was the 
recognition of a common brotherhood, a 
common loyalty, expressed in the simplest 
and most human way, by an offering of 
incense and prayer at the altar of Roma Dea, 
Rome the Divine Mother, or sometimes. at 
that of the existing head of the State. 

And then, as we know, certain odd people 
would not do it. It seems curious that so 
simple a point of difference could not be got 
over. I do not see why Jews or Christians 
need have refused to pray for the welfare 
of Rome, provided they did so at their own 
altars, nor why the magistrates should have 
made a difficulty about the particular altar 
used. But evidently the affair was badly 
managed at the beginning. And by the 
time we have any detailed evidence we find 
the Christians uttering curses and incantations 
against the Empire in place of prayers, and 
the Roman working classes trying by pogroms 
to stamp out such incredible wickedness. 
When people met secretly and prayed to an 
alien and hostile God to-do ill to the whole 
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Empire ; when they called our holy Mothew 
Rome a harlot riding on a wild beast ani 
drunken with the blood of the saints ; whel| 


fraught with the most appalling afflictions 
upon mankind that any mind can conceive; 
seals and bowls of poisoned blood, and Riderg 
upon strange horses, who should eventually, 
trample the whole Roman world beneath’ 
their feet until the blood of that wine-pressing 
should wash the horses’ bridles, while the 
Christians exult and sing for joy—by that 
time the average working man or peasant 
began to look about him for clubs and stone : 
and the worried magistrate to decide that 
this new Jewish sect must be registensdin as 
an illegal society. y 

The mental attitude er the Book of Revell 
tion is almost exactly like that of the perse: 
cuted Bohemian sectaries in Consuelo. The 
world and the rulers of the world are absolutely 
evil—not faulty men who make mistakes, 
but evil powers, hating all that is good and 
acting on earth as the representatives of 
evil gods: the earthly Cosmos is evil, and 
all that the righteous can desire is its utter 
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Hlestruction. This conception that the World 


Hot a new one. Four hundred years earlier, 
"Athens had thrilled at Plato’s conception 
bf the ideal Righteous Man, who, coming to 
iin unrighteous world, suffers every affliction, 
s bound and scourged and has his eyes 
urnt out, and at last is impaled or crucified, 
and yet is, on the whole, happy—i.e. he is 
2 man you would like to be—because of 
ais righteousness. Greek mythology itself 
bossessed the traditional character of a 


man, had defied the cruel Power which rules 
the world. The late and mystical Greek 
philosophers who were the founders of 
| nosticism are eloquent on the badness of 
his world, the malignity of the Powers who 
created it or who rule it. Such a view of the 
world as evil is, I think, seldom of any value 
as philosophy, but always of interest-to the 
psychologist and the historian. -When wide- 
spread, it is the result of special unhappiness, 
either defeat and persecution, or else of 
extraordinarily bad government. In isolated 
cases it may come merely from some sensitive 
2 
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idealism which pitches its hopes too higl! 
for human life to satisfy. It is the belie:j 
sometimes of the anchorite or the mystic || 
but normally it is the cry of the persecuted, 
the refugee, the sufferer of things past endur-- 
ance, the victim of those governments which) 
are the enemies of their own people. It is) 
never, I think, the belief of the good governor, , 
the efficient public servant, or even the: 
successful mechanic or man of_ business. 
But of that later: the point which I wish | 
to lay stress on at this moment is a different 
one. It is that, unless I am mistaken, in 
every single case the man who believes that 
the order in which he lives is evil provides 
himself, either in this life or the next, with 
another order in which all is redeemed. 
The writer of the Apocalypse looks forward, | 
after the utter destruction of the hse 
order of Rome, to a millennium upon earth 
in which all the posts of authority are oceupicg’ 
by his own people. Plato’s righteous man, 
though in discord with the society. wicls 
tortures him, is in harmony all the time J 
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with the true nature of things. Prometheus 
himself ultimately gains his point and is 
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econciled to Zeus. The overpowering 
strength of this impulse in the persecuted, 
or unhappy, to project out of their own 
desires an imaginary order in which the 
injustices of the present order are corrected, 
a special Heaven in which the righteous are 
consoled, together with a special Hell in 
which the enemies of the righteous meet 
their deserts, is illustrated vividly in the 
apocalyptic literature of all persecuted faiths, 
both Christian and pagan. Persecution 
always generates vivid descriptions of Hell, 
the projection of righteous revenge unsatis- 
fied. One of the most pathetic and amiable 
of these attempts to justify by imagination 
that which cannot be justified by the evidence 
is the theoretic optimism of the Neo-Platonic 
and Neo-Pythagorean communities. They 
had not suffered much. They did not revel 
in visions of revenge or recompense: they 
merely argued tm vacuo. Their fundamental 
doctrine was that the Cosmos, the Universe, 
was good. If it was not good all their system 
reeled into ruins. But the world, as they 
actually saw it and lived in it, seemed to 
them a mere mass of gross matter, rolling 
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in error and delusion, and wisdom could! 
only be attained by abstention from it: 
How can these positions be reconciled ?- By 
a method so simple that it leaves one almost 
awed by the childlike power of living in 
dreams by which the human mind protects 
itself against the thorns. ‘ True,” said 
these philosophers, “ all of the world that 
we see is bad, all steeped in matter and 
in error. But what about the parts we do 
not see? If you could once get above the 
moon you would find it absolutely different. 
All those parts of the Universe about which 
we have no information are so extraordinarily 
and infinitely good, that the badness of the 
parts we do happen to know sinks into insig- 
nificance.”” It is as though a judge had to 
try a number of accused people, of whom 
some could not be caught; all those who 
were brought into court were found guilty 
of varfous crimes, but the judge has such a 
strong inward conviction of the saintliness 
of those whom the police could not catch 
that he acquits the whole gang, and they 
leave’ the court without a stain on_ their 
character. 
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Quite absurd, I venture to say. And yet 
Il think it is in essentials what I believe 
myself, and what we all believe. And I 
yery much doubt whether human beings can 
xo on living without some such belief. It is 
a matter of human psychology. But perhaps 
we do wrong in using the words “‘ good” 
and “bad’’; we really mean “ friend or 
enemy,’ on our side or against us. The 
division between ‘‘friend’”’ and “ enemy ”’ 
goes far deeper down into human nature 
than that between good and bad. If you 
read the sort of literature that I have been 
treating, the ancient apocryphal or pagan 
apocalypses and descriptions of Hell, you 
will not find on the whole that Hell is primarily 
the place for people who do not come up 
to the received moral standard; it is the 
place for the enemy. It is the place for him 
who now persecutes us, robs us, hangs us, 
burns us, makes us fight with wild beasts, 
and laughs the while. Let him wait and he 
will be made to laugh on the other side of 
his mouth! And if a third person explains 
that a particular enemy is a decent and sober 
person, a good husband and father, the state- 
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ment is almost irrelevant, as well as almost! 
unbelievable. You may hate a man because’ 
he is wicked ; or you may think him wicked! 
because you hate him. You may love a) 
man because you think him good, or you) 
may feel him to be, with all his faults, a_ 
splendid fellow because he likes you. But) 
in either case the psychological ground fact | 
is not a moral judgment, good or bad, but | 
an instinctive gesture, Friend or Enemy. F 
And as soon as we see this, we see also how 
it is almost impossible not to believe that 
ultimately in the real battle of life the 
Cosmos is with us. You cannot belong 
whole- -heartedly to the Labour Party, or the 
Jesuits, as the case may be, without believing — 
that God is on the side of the Labour Party 
or the Jesuits. You cannot belong to Islam 
without believing that God is on the side of — 
Islam. In the main, whatever majority may — 
be against you now, and however hostile — 
you may find the present World Order, you — 
cannot help believing in your heart that 
there is a better order which is on your side, — 
and perhaps even that, as they say in 
melodrama, ‘“‘ a time will come. . . .” 
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We all know, on Dr. Johnson’s authority, 
that the Devil was the first Whig. But the 
above argument enables us to see the differ- 
oc between him and, let us say, the Whigs 
of later history. The Whig, while condemning 
and working against the existing order in 
some particular, is always consciously trying 
to institute another order which he regards 
as better. And through all the series, Whig, 
Liberal, Radical, Revolutionary, the same 
remains true; the only difference is that at 
each stage the ideal new order is increasingly 
remote from the existing order. But the 
Devil, unless I do him a wrong, is not trying 
to substitute another order which he prefers ; 
he is merely injuring, marring, acting as 
an enemy—avrimpattwyv toig Koomoic. And 
here, perhaps, we get to the first result of 
this long argument: That goodness 7s the 
same thing as harmony with or loyalty to 
the World Order; but that, since the true 
World Order does not yet exist, Opposition 
to the present order is at times right, provided 
that the opposition really aims at the attain- 
ment of a fuller or better order. Theoreti- 
cally this seems sound, And I think, even 
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in ON wee rile Hite a certain value’ 
though of course it does not, any more 
than any other political rule, provide us 
with an infallible test of the good or evil, 
the sane or insane. It is rare to find any, 
political lunatic so extreme as specifically: 
to admit that he wishes to destroy and never: 
rebuild, to make the present world worse 
than it is, with no intention even at the back’ 
of his mind, ever to ‘“‘ remould it nearer to 
the heart’s desire.’’ Yet a certain type of 
revolutionary does for all practical purposes 
take a position that is almost ieee 
to this. 

I once in. my youth met the cobelratian 
Nihilist, Bakunin, the unsuccessful Lenin of 
his day, who was credited with the doctrine 
that every act of destruction or violence is 
good ; because either it does good directly, 
by destroying a person or thing which is 
objectionable, or else it does good indirectly 
by making an already intolerable world 
worse than before, and so bringing the Social 
Revolution nearer. Since he and his followers 
had no constructive scheme for this so-called 
social Revolution, the theory is for practical 
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purposes indistinguishable: from true Satan- 
ism or hatred of the world. One of the 
deductions made from it was that, in the 
ordinary workaday business of political 
assassinations, it was far more desirable to 
murder innocent and even good persons than 
guilty or wicked ones. For two reasons ; 
the wicked were some use, if left alive, in 
furthering the Revolution, and, also, to kill 
the wicked implied no really valuable criti- 
cism of the existing social order. If you 
kill an unjust judge, you may be understood 
to mean merely that you think judges ought 
to be just. But if you go out of your way to 
kill a just judge, it is clear that you object to 
judges altogether. If a son kills a bad 
father, the act, though meritorious in its 
humble way, does not take us much further. 
But if he kills a good father, it cuts at the 
root of all that pestilent system of family 
affection and loving kindness and gratitude 
on which the present world is largely based. 
Let us become sane again and see where 
we are. What do we most of us, as a matter 
of fact, think about the existing World 
Order? I am thinking of all ordinary 
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sensible people, whatever their politic| 
excluding only those who are prejudice) 
against the world by some intolerable privat) 
_ wrong, or in its favour by some sudden an 
delightful success. Strictly speaking, © thi 
world as a whole cannot be called good oi 
bad, any more than the spectrum as a wholt 
can be called light or dark. The worlc 
contains all the things we call good and alli 
that we call bad: and since by the laws of 
language you call things bad if they are 
worse than you expect, and good if they are 
better than you expect, and your expectation 
itself is formed by your experience, you 
cannot apply any word of blame or praise 
to the whole. But when people speak of 
the world or the existing order, they are of 
course thinking of the part in which they 
are most interested: and that, for various 
reasons, is usually the part that depends on 
human society and human effort. And I 
shall feel a little disappointed if every one 
of my readers does not agree with me in 
thinking that on the whole, and allowing 
for exceptions, when people try to do some- 
thing, and pay attention, they come nearer 


_ saranrsit AND THE WORLD ORDER 27 


4 doing it than if they did not ie at all. 
Normally, therefore, that systematic organi- 
zation of human effort which we call a 
civilized society, does on the whole succeed: 
in being a good thing, just as the Roman 
Empire did. Doctors, on the whole, prolong 
human life rather than shorten it. Lawyers 
and judges, on the whole, bring about more 
justice than injustice. Even in a department 
of life so very imperfectly civilized as econo- 
mics, on the whole, if you know of a young 
man who is hard-working, intelligent and 
honest, you do expect him to get on better 
than one who is lazy, stupid and a thief. 
This lands us in the belief, which any minute 
study of social history corroborates in letters 
of blood, that almost any Government is 
better than’ no government, and almost 
any law better than no law. And I think 
we may safely go further. If we take any 
of those cases where a civilized society 
obviously shows itself evil, where it rewards 
vice and punishes virtue, produces misery 
and slays happiness; when it -appoints 
unjust tribunals, when it bribes witnesses to 
tell lies, when it treats its own members or 
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subjects as enemies and tries to injure ther; 
instead of serving them ;_ when it does thes 
things it is not really carrying out its princi 
ples, but failing. It is not a machine mean 
for doing these bad things; it is a very 
imperfectly designed machine for doing just 
the opposite, at any rate inside its own 
boundaries. | 

If we accept this position, we see that the 
organized life of mankind is on the whole 
organized for good, and that the great 
pilgrimage of the spirit of man from the 
beginnings of history onward has been on the 
whole not only a movement from ignorance 
to knowledge, from collective impotence to 
collective power, from poverty of life to rich= 
ness of life, but also in some profound sense 
a pilgrimage from lower to higher. And it 
will follow, in spite of constant lapses and 
false routes, which have to be corrected, that 
the road of progress is in the main a road 
onward in the same general direction ; that 
the better order which a reformer wishes to 
substitute for the present order must be : 
fuller realization of the spirit of the existing 
order itself, This belief does not rule out 
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anges which many people would call 
treme or revolutionary ; to the eye of the 
historian most revolutions are little more 
than a ruffling of the surface of life. But it 
does mean that a change which violates the 
consciences of men, a change which aims at. 
less justice and more violence, at more hatred 
and less friendliness, at more cruelty and 
less freedom, has the probabilities heavily 
against its ultimate success. 
_ The instinct of the average man is apt to 
be shrewdly right on this point. We do 
instinctively judge men and movements, not 
by the amount of suffering or bloodshed they 
cause, but by the quality of human behaviour 
which they represent. For a general to 
cause a thousand deaths by an unsuccessful 
attack is a much slighter disturbance of the 
World Order than if, for example, he were 
to cause one innocent man to be condemned 
to death by forging false documents. The 
first would be a disaster and perhaps deserving 
of blame ; the second would imply a shattering 
of the very foundations on which the World 
Order rests. 

We seem to be led to a profound and almost 
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a complacent conservatism, but I thin} 
there has been one flaw in this justificatio’ 
of ordinary organized societies. It is th] 
same as lurked in Pliny’s arguments above 
justifying Roma Dea to the  rebelliow 
Christian or Jew. It justifies them so fa’ 
as they really represent, however imperfectly, 
the World Order ; so far as they ave organiza: 
tions for justice and freedom; that is, the 
argument applies only to the action of the 
organized society within its own borders; 
and utterly fails to touch the relation of the 
state or society to those outside. On the 
inside a state is an organization for good: 
government and mutual help; and it has 
a machinery, elaborate and well thought out, 
by which it can improve its powers and correct 
its errors. And only in cases of extreme 
failure are its own members its enemies. 
But towards other states or societies it is 
something utterly different ; just as a tigress 
to her own cubs is a clever and delightful 
mother, but to strangers nothing of the 
kind. Seen from the outside, a state is 
mainly a fighting power, organized for the 
use of force. It is represented by diplomacy 


its relation is ambiguous; in favourable 
conditions, they are members of the whole 
and in accord with it; in unfavourable 
conditions, they approach more and more 


nearly to rebels and half-conquered enemies. 
The relation of empires to subject communi- 
ties is, in fact, the great seed-ground for 


_ An appalling literature of hatred is in 
existence, dating at least from the eighth 
century B.c., in which unwilling subjects 
have sung and exulted over the downfall 
of the various great empires, or at least 
poured out the delirious, though often beauti- 
ful, visions of their long-deferred hope. The 
Burden of Nineveh, the Burden of Tyre, 
the Burden of Babylon: these are recorded 
in some of the finest poetry of the world. 
The Fall of Rome, the rise of her own vile 
sons against her, the plunging of the Scarlet 
Woman in the lake of eternal torture and 
the slaying of the three-quarters of mankind 
who bowed down to her, form one of the 


32 SATANISM AND THE WORLD ORDER | 


most planes aaa ininplbative nats, of thi | 
canonical Apocalypse. The cry of oppresse: 
peoples against the Turk and the Russia | 
is written in many languages and renewet 
in many centuries. What makes this sori 
of literature so appalling is, :first, that it ij 
inspired by hatred ; and next that the hatrec 
is at least in part just; and thirdly, the 
knowledge that we ourselves are now sitting: 
in the throne once occupied by the objects: 
of these execrations. Perhaps most of us: 
are so accustomed to think of Babylon andi 
Nineveh and Tyre, and even Rome, as seats: 
of mere tyranny and corruption, that we miss: 
the real meaning and warning of their: 
history. These imperial cities mostly rose. 
to empire not because of their faults, but. 
because of their virtues ; because they were 
strong and competent and trustworthy, and, 
within their borders and among their own 
people, were mostly models of effective 
justice. And we think of them as mere 
types of corruption! The hate they inspired 
among their subjects has so utterly swamped, 
in the memory of mankind, the benefits of 
their good government, or the contented and | 
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peaceful lives which they made possible to 
their own peoples. It is an awe-inspiring 
thought for us who now stand in their place. 
' The spirit that I have called Satanism, 
the spirit of unmixed hatred towards the 
existing World Order, the spirit which 
fejoices in any widespread disaster which 
is also a disaster to the world’s rulers, is 
perhaps more rife to-day than it has been 
for over a thousand years. It is felt to 
some extent against all ordered Governments, 
but chiefly against all imperial Governments ; 
and it is directed more widely and intensely 
against Great Britain than against any other 
Power. I think we may add that, while 
everywhere dangerous, it is capable of more 
profound world-wreckage by its action against 
us than by any other form that it is now 
taking. A few years ago probably the most 
prosperous and contented and certainly in 
many ways the most advanced region of the 
whole world was Central Europe. As a 
result of the War and the policy of the victors 
after the War, Central Europe is now an 
economic wreck, and large parts of it a prey 
to famine. A vast volume of hatred, just 
3 
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and unjust, partly social, partly nationalist 
partly the mere reaction of intolerable misery) 
is rolling up there against what they cal 
the Hungerherren, or Hunger Lords. The 
millions of Russia are torn by civil war} 
but one side thinks of us as the people who, 
taking no risks ourselves, sent tanks and 
poison-gas to destroy. masses of helpless 
peasants; and the other side thinks of us 
as the foreigners who encouraged them to 
make civil war and then deserted them. All 
through the Turkish Empire, through great 
parts of Persia, Afghanistan, from one end 
of the Moslem world to the other, there are 
Mullahs, holy men, seeing visions and uttering 
oracles about the downfall of another Scarlet 
Woman who has filled the world with the 
wine of her abominations, and who is our 
own Roma Dea, our British Commonwealth, 
which we look upon as the great agent of 
peace and freedom for mankind. Scattered 
among our own fellow-subjects in India the 
same prophecies are current ; they are ringing: 
through Egypt. Men in many parts of the 
world—some even as close to us as reelandl 
—are daily giving up their lives to the sacred 
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cause of hatred, even a hopeless hatred, 
against’ us, and the World Order which we 
embody. I have read lately two long 
memoranda about Africa, written indepen- 
dently by two people of great experience, 
but of utterly different political opinions and 


habits of thought ; both agreed that symp- 
toms in Africa pointed towards a movement 
of union among all the native races against 
t leir white governors; and both agreed 
that, apart from particular oppressions and 
g rievances, the uniting forces were the two 
great religions, Christianity and Islam, 
because both religions taught a doctrine 
utterly at variance with the whole method 
and spirit of the European dominion—the 
doctrine that men are immortal beings and 
their souls equal in the sight of God. 

_ This state of things is in part the creation 
of the War. In part it consists of previously 
latent tendencies brought out and made 
conspicuous by the War. In part the War 
has suggested to susceptible minds its own 
primitive method, the method of healing all 
wrong by killing or hitting somebody. And 
for us British in particular, the War has left 
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us, or .gevealed us, as the supreme nee an | 
example of the determination of the whit 
man to rule men of all other breeds, on the 
ground that he is their superior. Here an¢ 
there peoples who have experience know 
that the British are better masters than 
most ; but masters they are, and masters 
are apt to be hated. 

There is a memorable chapter in Thucydides, 
beginning with the words: Not now for the 
first time have I seen that it is impossible for 
a Democracy to govern an Empire. It may 
not be impossible, but it is extraordinarily 
difficult. It is so difficult to assert—in 
‘uncritical and unmeasured language—the 
sanctity of freedom at home, and systemati- 
cally to modify or regulate freedom abroad, 
It is so difficult to make the government at 
home constantly more sympathetic, more 
humane, more scrupulous in avoiding the 
infliction of injustice or even inconvenience 
upon the governed British voters at home, 
and to tolerate the sort of incident that— 
especially in the atmosphere of war—is apt 
to occur in the government of voteless Ba 
abroad. When I read letters from friends 
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‘of my own who are engaged in this work of 
world- -government, I sometimes feel that it 
tings out in good men a disinterested 
heroism, a sort of inspired and indefatigable 
kindness, which is equalled by no other 
profession. And I think that many English 
people, knowing as they do the immense 
extent of hard work, high training and noble 
intention, on which our particular share in 
the World Order is based, feel it an almost 
insane thing that our subjects should ever 
hate us. Yet we must understand if we are 
to govern. And it is not hard to understand. 
We have seen lately in Amritsar a situation 
arising between governors and governed so 
acutely hostile that a British officer, appa- 
rently a good soldier, thought it right to 
shoot down without warning some hundreds 
of unarmed men. In Mesopotamia, since 
the War, it is said that certain villages which 
did not pay their taxes, and were thought 
to be setting a bad example, were actually 
bombed from the air at night, when all the 
population was crowded together in the 
PORES: t In Ceylon, in 1915, large numbers 
, t See Note, p. 46. 
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of innocent people were either shot or floggec: 
and many more imprisoned, owing to a an 
in the Government. In Rhodesia a fev 
weeks ago a boy of sixteen, who shot a natiw 
_dead for fun, was let off with eight stroke: 
of the birch. | 

I wish to pass no harsh judgment on the 
men who did any of these things. I give 
full value to the argument that those of us 
who sit at home in safety have no right to 
‘pour denunciation on the errors of overworked 
and overstrained men in crises of great peril 
and difficulty. I mention these incidents 
only to illustrate how natural it is for imperial 
races to be hated. The people who suffer 
such things as these do not excuse them, and 
do not forget them. The stories are repeated, 
and do not lose in the telling. And many 
a boy and girl in the East will think of the 
English simply and solely as the unbelievers 
who habitually flog and shoot good people, 
just as the Jews felt about the Romans, or 
the Manicheans about the Orthodox. Now 
my own view is that all these actions in 
their different degrees were wrong; all were 
blunders ; also, all were utterly exceptional 
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ind not typical; and, ‘further, that no 
action like them, or remotely approaching 
them, is normally necessary for the mainten- 
ance of the Empire. I am too confirmed a 
Liberal to take the opposite view. But 
suppose we had to take it. Suppose we 
were convinced by argument that all these 
actions were right and necessary, and that 
severities and injustices of this sort are part 
of the natural machinery by which Empire 
is maintained; that the rule of the white 
man over the coloured man, the Christian 
over the Moslem, the civilized over the 
uncivilized, cannot be carried on except at 
the cost of. these bloody incidents and the 
world-wide passion of hatred which they 
involve, I think the conclusion would be 
inevitable, not that such acts were right— 
for they cannot be right—but simply that 
humanity will not for very long endure the 
continuance of this form of World Order. 
William Morris used to say that no man 
was good enough to be another man’s master. 
If that were true of individuals, it would, 
as great authorities have pointed out, be 
much more true of nations. No nation 
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certainly is as trustworthy as its own bes‘ 
men. But I do not think it is true, unless: 
indeed, you imply in the word “ master’ 
‘some uncontrolled despotism. Surely there 
is something wrong in that whole conception 
of human life which implies that each man 
should be a masterless, unattached and 
independent being. It would be almost 
truer to say that no man is happy until he 
has a master, or at least a leader to admire 
and serve and follow. That is the way in 
which all societies naturally organize them- 
selves, from boys at school to political parties 
and social groups. As far as I can see, it 
is the only principle on which brotherhood 
can be based among beings who differ so 
widely as human beings do in intellect, in 
will power or in strength. I do not think 
it is true that no nation is good enough in 
this qualified sense to be another’s master. 
The World Order does imply leaders and 
led, governors and goverhed; in extreme 
cases it does imply the use of force. It 
does involve, amid a great mass of other 
feelings, the risk of a certain amount of 
anger, and even hatred, from the governed 
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against the governor. A World Order which 
shirked all unpopularity would be an 
absurdity. — | 

-I sometimes think, in comparing the 
ancient world with the modern, that one of 
the greatest distinguishing characteristics of 
modern civilization is an unconscious hypo- 
crisy. The ancients shock us by their callous- 
ness; I think we should sometimes startle 
them by the contrast between our very human 
conduct and our absolutely angelic profes- 
sions. If you ask me _ what _ possible 
remedy I see, from the point of view of the 
British Commonwealth, against these evils 
I have described, I would answer simply 
that we must first think carefully what our 
principles are, and not overstate them; 
next, we must sincerely carry them out. 
These principles are not unknown things.. 
They have been laid down by the great men 
of the last century, by Cobden and Macaulay 
and John Stuart Mill, even to a great extent 
by Lord Salisbury and Gladstone. We hold. 
our Empire as a trust for the governed, not 
as an estate to be exploited. We govern 
backward races that they may be able to 
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govern themselves; we do not hold them 
down for our own profit, nor in order to use: 
them as food for cannon. Above all, in our 
government and our administration of justice, 
we try to act without fear or favour, treating 
the poor man with as much respect as the 
rich man, the coloured man as the white, 
the alien as the Englishman. We have had 
the principles laid down again and again ; 
they are all embodied in’ the Covenant of 
the League of Nations, which we have signed, 
and which is on sale everywhere for a penny. 

It was a belief of the ancient Greeks that 
when a man had shed kindred blood he had 
to be purified ; and until he was purified the 
bloodstain worked like a seed of madness 
within him, and his thoughts could never 
rest- in peace or truth. The blood, I fear, 
is still upon the hands of all of us, and some 
of the madness still in our veins. The first 
thing we must do is to get back to our pre- 
war standard. Then, from that basis, we 
must rise higher. 

The War has filled not only Russia, but 
most of Eastern Europe and Western Asia 
with the spirit that I have called Satanism ; 
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the spirit which hates the World Order 
wherever it exists and seeks to vent its hate 
without further plan. That is wrong. But 
this spirit would not have got abroad; it 
would not have broken loose and grown 
like seed and spread like pestilence, had 
not the World Order itself betrayed itself 
and been false to its principles, and acted 
towards enemies and subjects in ways which 
seem to them what the ways of Nero or 
Domitian seemed to St. John on Patmos. 
I do not know whether it is possible for a 
nation to repent. Penitence in a nation, as 
a rule, means nothing but giving a majority 
to a different political party. But I think 
it is possible for individual human beings, 
even for millions of them. I see few signs 
so far of a change of heart in public things 
in any nation in the world; few signs of 
any rise in the standard of public life, and 
a great many signs of its lowering. Some 
actions of great blindness and wickedness, 
the sort of actions which leave one wondering 
whether modern civilization has any spiritual 
content at all to differentiate us from savages, 
have been done, not during the War, but 
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since the War was over. Yet " am convinced, 
that, though it has not yet prevailed in! 
places of power, there is a real desire for 
change of heart in the minds of millions, 
This desire is an enthusiasm, and is exposed 
to all the dangers of enthusiasm. It is often 
ignorant; it is touched with folly and 
misplaced passion and injustice. It is even 
exploited by interested persons. These are 
serious faults, and must be guarded against ; 
but I believe the desire for a change of heart 
is a genuine longing, and, furthermore, I 
believe firmly that unless the World Order 
is affected by this change of heart, the 
World Order is doomed. Unless it abstains 
utterly from war and the causes of war, the 
next great war will destroy it... Unless it. can 
seek earnestly the spirit of brotherhood and 
sobriety at home, Bolshevism will destroy 
it.. Unless it can keep its rule over subject 
peoples quite free from the spirit of commer- 
cial exploitation and the spirit of slavery, 
and make it like the rule of a good citizen 
over his fellows, it will be shattered by the 
widespread hatred of those whom it rules. 
The present World Order, if it survives 
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the present economic crisis, has a wonderful 
opportunity, such an opportunity as has 
never been granted to any previous order 
in the history of recorded time. Our material 
wealth, our organization, our store of know- 
ledge, our engines of locomotion and destruc- 
tion, are utterly unprecedented, and surpass 
even our own understanding. Furthermore, 
on the whole, we know what we ought to 
do. We have, what no previous Empire or 
collection. of ruling states ever had, clear 
schemes set before us of the road ahead 
which will lead out of these dangers into 
regions of safety; the League of Nations, 
with the spirit which it implies ; the recon- 
cilement and economic reintegration of 
European society; and the system of Mandate 
for the administration of backward territories. 
We have the power, and we know the course. 
Almost every element necessary to success 
has been put into the ‘hands of those now 
governing the world except, as an old Stoic 
would say, the things that we must provide 
ourselves. We have been given everything, 
except a certain necessary greatness of 
character. Just at present that seems lacking, 
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at any rate among the rulers of Europe. It 
may be recovered. We have had it in the 
past in abundance, and we probably have 
the material for it even now. If not, if for 
any reason the great democracies permanently 
prefer to follow low motives and to be governed 
by inferior men, it looks as if not the British 
Empire only, but the whole World Ordel 
established by the end of the War and 
summarized roughly in the League of Nations, 

may pass from history under the same fatal 
sentence as the great empires of the past— 
that the world which it ruled hated it and 
risked all to destroy it. 


NOTE. 


I am happy to say that the accuracy of this report 
about Mesopotamia is denied by the officials concerned ; 
in particular it seems clear that the Lombing was done 
_ by day, not by night. I therefore withdraw my own 

statement unreservedly, and have only allowed it to 
stand in the text because to omit it silently might not 
seem a sufficiently explicit withdrawal. 
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